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ABSTRACT 

The study aims at exploring Romans 1.18-32 and homosexuality discourse in Uganda and 

beyond. The study was guided by objectives which are; to give the historical background 

of Romans, to conduct a literally analysis of Romans, a detailed exegesis of Romans 

1:18-32, and to consider the usefulness of the historical reading of Romans 1:18-32 in 

various current issues of homosexuality. 

This study employed the historical and literary context method of interpretation to 

Romans 1:18–32, an admission that Scripture is to be understood by examining its initial 

context, audience, culture, and situation, as well as argument flow and genre. Histor-

ical context establishes the author, audience, and traditions, while literary context 

examines form and structure to discover meaning. As Duvall & Hays (2012) and Fee & 

Stuart (2003) note, proper interpretation is God's intended sense by the text. It is this 

sense that uncovers the on-going relevance of Romans 1:18–32 to Uganda today. 

The study revealed that the Anglican Church of Uganda can address homosexuality, as 

found in Romans 1:18–32, by grounding its stance firmly in biblical teaching, intensifying 

pastoral counselling and discipleship, and promoting marriage and family education as 

the model for sexual ethics. The Church needs to use Scripture responsibly in the public 

square, invest in youth ministry for moral formation, and build community support sys-

tems that uphold accountability and godly living. Training clergy and lay leaders in a 

proper theology of sexuality, advancing cultural renewal through moral education, and 

offering compassionate pastoral care for individuals who struggle with same-sex attrac-

tion are required. In conclusion, collaboration with regional and global Anglican bodies 

such as GAFCON ensures theological integrity, pastoral sensitivity, and a unified re-

sponse to contemporary sexual ethics in the Ugandan situation, which is unique. 
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CHAPTER ONE: INTRODUCTION 

1.1 Background to the exegesis 

The Romans 1:18–32 text has traditionally been a point of reference in Christian theol-

ogy when sin, idolatry, and human sexuality have been debated1. The argument Paul 

builds here is centered on the consequences of human denial of divine revelation and 

ties it to a moral and social breakdown. Scholars have noted that this pericope does not 

reflect merely theological concerns but Greco-Roman world cultural as well as religious 

tensions2. Particularly, its mention of homosexual acts has become central in contem-

porary homosexuality debates within and outside the church. The Ugandan context, 

which is manifested through legal and socio-religious homosexuality opposition, neces-

sitates cautious exegetical interpretation of the passage3. Accordingly, this research 

thus seeks to interpret Romans 1:18–32 theologically and contextually but also highlight 

its relevance to current homosexuality concerns in Uganda. This chapter will include a 

problem statement/issue, research thesis, and literature review and research method-

ology. 

Romans 1:18-32 is an offensive scriptural passage often used in theological, moral, and 

socio-political debates about human sexuality, particularly homosexuality4. As a classi-

cal scriptural reading, the passage is read as a condemnation of human wickedness and 

idolatry and thus of homosexual relationships as evidence of the human revolt against 

God5. The rhetorical structure of Paul’s argument in this section sets the stage for his 

overall argument about human sinfulness and the necessity of divine grace6. Theological 

importance of the passage is tied up with an examination of the phrase "the wrath of 

God" (Rom 1:18), which Paul uses to make his case concerning the fallen state of man7. 

 

1 Wright, N. T. (2004). Paul for Everyone: Romans, Part One: Chapters 1-8. Westminster John Knox Press. 
2 Swancutt, D. (2020). Sexy Stoics and the Rereading of Romans 1: 18-2: 16. A feminist companion to Paul. 
3 Kruse, C. G. (2012). Paul's Letter to the Romans. Wm. B. Eerdmans Publishing. 
4 Williams, S. K. (1980). The" Righteousness of God" in Romans. Journal of Biblical Literature, 99(2), 241-290. 
5 Moo, D. J. (1996). The epistle to the Romans. Wm. B. Eerdmans Publishing. 
6 Edwards, J. R. (2011). Romans (Understanding the Bible Commentary Series). Baker Books. 
7 Dunn, J. D. (1988). Romans 9-16 (Vol. 2). Dallas: Word Books. 
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This wrath of God is not a form of punishment but a demonstration of God's righteous 

opposition to evil and moral decay in human society8. 

From a biblical-theological point of view, Paul's condemnation of same-sex relationships 

in Romans 1 must be placed within the larger context of creation and covenant in the 

Hebrew Bible9. Paul utilizes Jewish moral tradition and Hellenistic concepts of natural 

law to explain his denunciation of Gentile practice10. Greco-Roman culture during the 

time of Paul permitted, and indeed idealized, various forms of same-sex relationships, 

especially among upper-class men, so that Paul's assertions become culturally counter-

intuitive and polemical11. Paul's appeal in Romans 1:18–32 can be then seen as grounded 

not merely upon cultural disapproval but theological persuasion regarding divine or-

der12. This theological foundation is crucial in understanding how this passage is utilized 

today in discussions surrounding sexuality13. 

Romans 1 interpretations have varied across church traditions and centuries, echoing 

changing morality, gender role, and cultural ideas14. In early church societies, Romans 

1 was employed to differentiate the new church from pagan as well as Jewish con-

texts15. During the Reformation and post-Reformation periods, this book was re-appro-

priated to establish moral reformation and biblical authority16. New hermeneutical ex-

aminations in recent decades have questioned the feasibility of Paul’s writing to 

 

8 Kruse, C. G. (2012). Paul's Letter to the Romans. Wm. B. Eerdmans Publishing. 
9 Loader, W. R. (2010). Sexuality in the New Testament: Understanding the key texts. Westminster John Knox Press. 
10 Dunn, J. D. (1990). Jesus, Paul, and the law: studies in Mark and Galatians. Westminster John Knox Press. 
11 Ellis, J. E. (2007). Paul and ancient views of sexual desire: Paul's sexual ethics in 1 Thessalonians 4, 1 Corinthians 7 
and Romans 1 (Vol. 354). Bloomsbury Publishing. 
12 Barret, C. K. (1971). The Epistles to The Romans (ed. Henry Chadwick; Black’s New Testament Commentaries; Lon-
don: Adam & Clark Black, 27. 
13 Spitaler, P. (2011). An integrative, synergistic reading of Romans 1-3. Biblical interpretation, 19(1), 33-71. 
14 Bell, R. H. (1998). No one seeks for God: an exegetical and theological study of Romans 1.18-3.20 (Vol. 106). Mohr 
Siebeck. 
15 Keener, C. S. (2011). Romans: a new covenant commentary. 
16 Baker-Brian, N. (2017). Summaries, Divisions and Rubrics of the Latin Bible: Studia Traditionis Theologiae. 
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homophobic consensual same-sex relationships as presently understood17. This shift in-

vites consideration of the original purpose of the passage against current uses18. 

Romans 1 must be read within the broader Pauline framework of sin, grace, and uni-

versal human fallenness. Paul’s rhetorical technique uses a “diatribe” genre, anticipat-

ing criticism and taking the reader towards the conclusion that all of humanity, Jew 

and Gentile alike, is under the need of redemption19. Therefore, Paul's condemnation 

of homosexual activities is not compartmentalized moralism but part of a broader the-

ological discussion regarding human brokenness and God's righteousness20. It is not com-

partmentalized ethical list but a deeply structured argument for theology concerning 

perversion of created purpose by humanity being central21. This broad-based structure 

can serve to guard against isolated readings neglecting the context of Paul's broader 

sense22. 

Homosexuality is a contentious and sensitive issue in Uganda, where religious teaching, 

law, and social attitudes firmly against gay relationships23. The Ugandan churches ap-

peal to Romans 1 as a theological basis for denouncing homosexuals24. But this has also 

evoked cutting-edge questions around biblical interpretation, human rights, and pasto-

ral ministry25. The Ugandan context involves a combination of colonial legal systems, 

African cultural values, and Christian moral teaching, so the debate is more complex26. 

 

17 Loughlin, G. (2004). Pauline Conversations: Rereading Romans 1 in Christ. Theology & sexuality, 11(1), 72-102. 
18 Moberly, W. (2000). The Use of Scripture in Contemporary Debate about Homosexuality. Theology, 103(814), 251-
258. 
19 Wright, N. T. (2004). Paul for Everyone: Romans, Part One: Chapters 1-8. Westminster John Knox Press. 
20 Dunn, J. D. (1988). Romans 9-16 (Vol. 2). Dallas: Word Books. 
21 Williams, S. K. (1980). The" Righteousness of God" in Romans. Journal of Biblical Literature, 99(2), 241-290. 
22 Moo, D. J. (1996). The epistle to the Romans. Wm. B. Eerdmans Publishing. 
23 Loader, W. (2017). Reading Romans 1 on homosexuality in the light of Biblical/Jewish and Greco-Roman perspec-
tives of its time. Zeitschrift für die neutestamentliche Wissenschaft, 108(1), 119-149. 
24 Keener, C. S. (2011). Romans: a new covenant commentary. 
25 Caldwell, J. (2010). The viability of Christian same-sex unions: Why scripturally normed faith communities must 
support homosexual relationships. Theology & sexuality, 16(1), 59-76. 
26 Ellis, J. E. (2007). Paul and ancient views of sexual desire: Paul's sexual ethics in 1 Thessalonians 4, 1 Corinthians 7 
and Romans 1 (Vol. 354). Bloomsbury Publishing. 
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Against this background, it is necessary to test how Romans 1 is interpreted and used 

within Uganda's own religious and socio-cultural context27. 

The use of Romans 1 in anti-homosexual apologetic has to be weighed against the over-

all message of love, grace, and inclusion of the New Testament28. Some theologians 

argue that Paul’s denunciation of same-sex behavior was a contextual criticism and not 

an absolute moral norm29. Others argue, however, that Paul enforces the created order 

of male-female complementarity and that this affirmation remains normative30. Such 

conflicting arguments create theological tensions within and across Christian communi-

ties31. Any exegesis of Romans 1 thus has to be textually based as well as pastorally 

sensitive32. 

Finally, reading Romans 1:18–32 in the Ugandan context involves a sensitive interplay 

of biblical loyalty, theological depth, and social responsibility33. It calls for an honest 

engagement with the historical-critical horizon of the text and Greco-Roman sexual 

ethics34. It also seeks a contextual theology that articulates the lived reality of LGBTQ 

individuals in Uganda. This study endeavors to supply such a sensitive exegesis, guided 

by biblical scholarship, historical awareness, and cultural immersion. Ultimately, the 

goal is not just to read Paul's words rightly but to consider how they may guide Christian 

ethics and witness in contemporary Ugandan society35. 

 

 

 

27 Dunn, J. D. (1990). Jesus, Paul, and the law: studies in Mark and Galatians. Westminster John Knox Press. 
28 Dunn, J. D. (1990). Jesus, Paul, and the law: studies in Mark and Galatians. Westminster John Knox Press. 
29 Loughlin, G. (2004). Pauline Conversations: Rereading Romans 1 in Christ. Theology & sexuality, 11(1), 72-102. 
30 Bell, R. H. (1998). No one seeks for God: an exegetical and theological study of Romans 1.18-3.20 (Vol. 106). Mohr 
Siebeck. 
31 Spitaler, P. (2011). An integrative, synergistic reading of Romans 1-3. Biblical interpretation, 19(1), 33-71. 
32 Moberly, W. (2000). The Use of Scripture in Contemporary Debate about Homosexuality. Theology, 103(814), 251-
258. 
33 Whitaker, M. (Ed.). (2025). Pursuing Perfection: Faith and the Female Body. SCM Press. 
34 Holden, W., & Buechel, A. (2007). A Bibliography of Resources on LGBT Issues in Religion. 
35 Wengst, K. (2014). Universale Heilsbedeutung Jesu. Christsein mit Tora und Evangelium, 144-158. 
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1.2 Statement of the problem 

The importance of my text for exegesis, i.e. Romans 1:18-32, which I have highlighted 

in my introduction, also points to the problems of homosexuality in Uganda and abroad. 

Specifically, we have the following problems: (i) The utilization of the text in discus-

sions of sexuality; (ii) Current interpretations of the text that are at variance with the 

original meaning; (iii) Isolated (out of context) readings of the text that promote a 

perversion of created purpose of human beings; (iv) The interpretation and use of the 

text in Uganda’s religious and cultural context. 

After my historical reading of the text which will bring out the meaning and historical 

intent of Paul in addressing the Romans in the way he did, I will engage my reading the 

four problematized areas.  

1.3 General objective of the study 

The objective of this study is to conduct a historical reading of Romans 1:18-32 and to 

consider its current usefulness in homosexuality concerns in Uganda and abroad 

1.4 Specific objectives 

i. To give the historical background of Romans 

ii. To conduct a literally analysis of Romans. 

iii. A detailed exegesis of Romans 1:18-32. 

iv. To consider the usefulness of the historical reading of Romans 1:18-32 in various 

current issues of homosexuality. 

1.5 Literature Review 

This study has made use of Bible commentaries and note collections covering the entire 

New Testament, primarily the Epistles.  Works that discuss the Pauline Epistles or spe-

cifically the Epistle to the Romans are included in the list below.  With a few notable 

exceptions, works primarily of a popular or practical nature have been left out because, 
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despite their potential value, they have nothing in common with the work's purely ex-

egetical nature. 

The books of published on Romans are; 

A Theological Survey of Encountering the Book of Romans, Second Edition. By Walter A. 

Elwell (Series Editor) and Douglas J. Moo (Author). A renowned evangelical New Testa-

ment scholar provides an approachable and up-to-date reading guide to the book of 

Romans in this revised edition of his popular textbook. The new model includes a fresh 

internal design and has been completely overhauled. Douglas Moo guides readers 

through the weighty argument of this important book by addressing basic issues, setting 

the stage for reading Romans, elucidating challenging parts, and examining the book's 

ongoing significance. 

An Introduction to the Romans, Fourth Ed. By Antony Kamm and Abigail Graham. A 

succinct, engaging, and thorough overview of the Roman world, The Ro-mans: An Intro-

duction delves into 1,200 years of political, military, and cultural history as well as 

literature, art, architecture, social tensions, and religion. With themes that are rele-

vant to both ancient and contemporary societies—fake news, class conflicts, urbaniza-

tion, ideas of race and gender, imperialism, constitutional power, and religious intol-

erance—this new edition features updated and revised materials aimed at fostering an-

alytical skills in literary and material evidence. 

A Greek- English Lexicon of the New Testament and Other Early Christian Literature., 

Cranfield, C. E. B. This is probably the most important Greek lexicon for the New Tes-

tament. It is unique among New Testament lexicons in that it covers the New Testament 

and other early Christian writings. BDAG and the other lexicons mentioned below tech-

nically exist within the historical-philological tradition. However, in a different way 

from the theological dictionaries they are all more descriptive. 

The Complete and Unabridged Commentary on the Whole Bible by Matthew Henry, in 

six volumes. Matthew Henry skillfully blends devotional insight, practical application, 

and knowledge of the entire Bible from Genesis to Revelation. Regarding the nature, 
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content, and message of God's divine revelation, Henry offers deep insights. Ideal for 

anyone who wants a thorough commentary on the Bible. 

1.6 Research Methodology 

Biblical research has got several methodologies; however, I have used the historical and 

literary context to interpret the Bible and specifically the book of Romans.  Historical 

and literary context is essential when one tries to interpret the Biblical text because it 

helps the reader identify the meaning of a particular section of Scripture (Grand Canyon 

University,” 2019). A common term for historical context is the text's background (also 

known as contextualization; see Duvall & Hayes, 2012; Klein, Blomberg, & Hubbard, 

2004). God made the decision to speak to us in a particular era, among a certain group 

of individuals, and inside a particular culture (Duvall & Hayes, 2012). These factors 

make it more important than ever to comprehend these individuals, their origins, and 

the conditions in which they lived when they composed the Biblical letters (Duvall & 

Hayes, 2012; “Grand Canyon University,” 2019). "The true meaning of the biblical text 

for us is what God originally intended it to mean when it was first spoken," as Fee and 

Stuart (2003) correctly point out (p. 30). According to Duvall and Hayes (2012) and 

Grand Canyon University (2019), historical context frequently includes the Biblical au-

thor, the audience, geography, social conventions, economic, theological, and political 

variables, as well as any other cultural notions within the section of study. 

According to Duvall and Hayes (2012), p. 150, literary context "relates to the particular 

form a passage takes (the literary genre) and to the words, sentences, and paragraphs 

that surround the passage you are studying."  The literary context concentrates on a 

straightforward assessment of the passage's immediate and surrounding environment.  

One can better grasp the text's actual meaning by determining its meaning by taking 

into account both the historical background and the surrounding context (Duvall & 

Hayes, 2012). Furthermore, while considering the literary setting, the genre is crucial. 

Which genre does the passage belong to—apocalyptic literature, law, poetry, prophecy, 

wisdom, gospel, history, or a letter? Even subgenres such as sermons, riddles, and par-

ables are worth taking into account (Duvall & Hayes, 2012; Klein, Blomberg, & Hubbard, 
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2004). When examining the literary context of a passage, one must take all of these 

factors into account. 

This is how Duvall & Hays (2012) summarize literary and historical context: "What do 

we mean by historical-cultural context? The biblical author, the biblical audience, and 

any historical-cultural topics the passage itself touches on are typically included in this 

type of context. Almost anything outside of the text that will aid in your comprehension 

of the text itself is related to historical-cultural context. The significance of the words 

and sentences that surround the paragraph you are studying, the structure a passage 

takes, and the book's argument flow are all examples of literary context, as we will 

discover in chapter 2. 

When it comes to interpreting a word or passage, many theologians assert that context 

is crucial (Duvall & Hays, 2012; Grand Canyon University, 2019; Klein, Blomberg, & 

Hubbard, 2004; Plummer, 2010).  One theologian properly states context is the 500-

pound gorilla that one must not overlook (Barrick, 2008).  It has been stated that around 

75% of all interpretation errors can be avoided by reading the passages that precede 

and follow it (Duvall & Hays, 2012, p. 160; Grand Canyon University, 2019). 

In biblical studies, there are those who seek  to appropriate the historical meaning of 

the texts they study. This is particularly the case in evangelical scholarship because of 

their high view of scripture which I subscribe to. Here questions such as: is the message 

of this text of any relevance today?; is there a similar situation today to the one the 

Bible text addressed that justifies its application? ; what is of enduring value in the text 

that ought to be embraced today? What lessons can be drawn from the text for today? 

Etc are considered in the application of historical readings of scripture. I shall be doing 

the same in appropriating my reading of Romans 1:18-32. 

1.7 Outline 

The study is structured into five chapters: Chapter Two reviews the Book of Romans’ 

historical and literary context considering the messenger, audience, place, time, and 

and purpose with relevant literature on the biblical and theological perspectives of 
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homosexuality, with a focus on Romans 1:18–32 and its contextual interpretation. Chap-

ter Three presents a historical reading of Romans 1:18-32 by conducting a detailed 

exegesis of Romans 1:18-32 by looking at every verse beginning from verse 18 and a 

synthesis of the text. Chapter Four provides the context of homosexual discourse in 

Uganda and beyond in the four areas of sexuality debates, modern day interpretations, 

individualistic readings, and interpretations within Uganda’s religious and cultural con-

text in light of the text. Finally, Chapter Five provides the conclusion by offering prac-

tical thoughts on how homosexuality can be tackled in Uganda in light of my reading of 

the text and recommendations. 
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CHAPTER TWO: INTRODUCTION TO THE BOOK OF ROMANS 

2.1 Introduction 

In this chapter, I intend to successively consider the book’s historical and literary the 

following historical reading of Romans, I shall consider the messenger, audience, place, 

time, and purpose of Romans. 

2.2 Historical context 

Knowing the personal life of an author enhances the possibility of correctly understand-

ing the writing of the author. Pauline Epistles including Romans must be read and eval-

uated in terms of the missionary’s aims, perspectives, knowledge of events, and prin-

ciples of selection36. Thus, it is worthwhile to outline Paul’s life and his surrounding 

world. 

2.3 The author of the Romans 

This is regarded by all New Testament scholars as an authentic letter from Paul.  Paul's 

letters were naturally maintained by churches, thus it would have been unusual for 

someone to fake them when he was alive or long after his authentic letters were well-

known and widely accepted as authoritative.  based on Paul's letters, such as 1 Corin-

thians, which address particular issues of his time, and other letters that are similar in 

style, including the majority of the letters, such as Romans. Paul was a polyglot. He 

was well-versed in Koine Greek as his New Testament letters demonstrated37. As a Jew, 

he learned by heart the Old Testament language from early childhood. When Jesus was 

spending his early childhood in Egypt and Nazareth, Paul (Saul then) was born in Tarsus, 

a Hellenized city in Cecilia, as he testified in Acts 2:3. As a pure Hebrew baby, a seed 

of Abraham, he was circumcised on the eighth day (Phil 3:4-6).38 Jerome reports that 

 

36 Sam K. Williams, “The ‘righteousness of God’ in Romans,” Journal of Biblical Literature 99, no. 2 (Je 1980): 297 
37 Fitzmyer, Romans,33:; Dunn, “Romans 1-8,” WBC 38:. 
  James. D. G Dunn, “Romans 1-8,” in Word Biblical Commentary (ed. Bruce. M Metzer; Nashville: Thomas Nelson 
Publishers, 1988), in Romans 1-8 (ed. Metzer), 38:x. 
38 
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Paul’s parent were well-off immigrants from Galilee to Tarsus. If Jerome is correct, 

then Paul could have heard and learned from his parents the Galilean dialect, Aramaic-

Hebrew. The teenage Jewish boy, like many Koineans, travelled far for education under 

Rabbi Gamaliel in Jerusalem Pharisaic school. He was blameless as a righteousness un-

der the law. The Pharisees believed that they were the true Israel who knew God’s will 

by heart. 

Also, Saul was influenced by the Greco-Roman culture and Stoic philosophy. The influ-

ence is demonstrated in Greek style diatribe or an imagined dialogue. Paul’s educa-

tional background in Hebrew and Greek equipped him with the Hebrew lamentation 

language and the skill full use of the Greco-Roman technique of prosopopoeial as well 

as diatribe if he wanted to do so.39 He became a religious zealot, or a terrorist when 

Jesus was executed in April of the year 30 AD. Saul, who regarded himself as a "ortho-

dox" Jew, was fervently dedicated to eliminating apostasy.  He went beyond his con-

temporaries and joined the Pharisaic group, terrorizing the Christian church (Gal 1:13, 

23; Phil 3:6; 1 Cor 5:9). 

Prior to his conversion, Paul was known as Saul, and he was committed to persecuting 

Jesus's early followers. Paul was blinded by a vision of the risen Jesus while traveling 

to Damascus. Paul writes, "I long to see you so that I may impart to you some spiritual 

gift to make you strong," twice in Romans. At the end of Romans, he elaborates on this 

claim by working to bring in "the full number of the Gentiles" (Romans 11:25–26). He 

had long hoped to visit the Christians in Rome so that their faith could support one 

another (Romans 1:11).  He emphasizes that though he has not yet been able to reach 

them, he has for many years often intended to come but has been hindered (Romans 

15:22-24).  Justification by faith and the inclusion of Gentiles are two of the major 

 

 
39 “Universale Heilsbedeutung Jesu und bleibende Besonderheit Israels nach dem Römerbrief des Paulus“, 
Christsein mit Tora und Evangelium: Beiträge zum Aufbau christlicher Theologie im angesichts Israels, Stuttgart: 
Kohlhammer,2014,144-57 (149-52). 
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themes of Romans, although D.A. Carson and Douglas Moo assert that "if we were to 

single out one theme, a good case can be for the gospel."40  

Paul was already familiar with the lives of the Christians in Rome when he wrote the 

epistle to the Romans in 57 AD while on his third missionary journey in Corinth.  By this 

point, Jews were permitted to return to Rome, but they did so in a Gentile-dominated 

church.  Understanding the problem is aided by historical knowledge of the church, 

which was composed of both Jews and Gentiles, with Gentiles having only recently 

surpassed Jews as the majority.  Paul therefore sent a letter to Gentile Christians, but 

he also makes it clear that he had Jewish Christians in mind. 

2.4 The audience of Romans 

Claudius's decree from AD 49 had been in effect for seven years when Paul wrote to the 

Roman Christians in AD 56/57.  Aquila and Priscilla were among the Jewish Christians 

who had been compelled to leave the city, and by this point, some of the banished Jews 

had returned (Acts 18:2; Rom.16:3).  However, the makeup of the church membership 

must have changed significantly as a result of the deportation of the Jews.  Even though 

the Church was founded by Jews and most likely had Jewish members prior to AD 49, 

by the time Paul wrote his epistle, the bulk of its members were Gentile. 

That there was a large Jewish population in Rome in the first century is well docu-

mented, and there is general agreement that the Christ movement in Rome had a Jew-

ish foundation. It was not founded by Paul but was already well established at the time 

of writing Romans. This demonstrates that Paul was by no means ignorant of the Christ 

movement in Rome; he knows that their faith is reported everywhere, and enough to 

be able to pray for them. Likewise, the Romans were not uninformed about him or his 

gospel, though they may have misunderstood it.  

However, non-Jewish Christ-followers of Pauline and other viewpoints were added to 

the Jewish foundation in Rome, making up a significant section of the Gentile 

 

40 Carson, D.A. and Moo, Dauglaus, 2005. Introduction to New Testament.  
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population, including God-fearers and proselytes, in the Christ movement in Rome. 

Some of these had possibly migrated to Rome from elsewhere, some of them possibly 

being Pauline converts, but not necessarily all.41 Thus a starting point for this section 

is to stress the need to differentiate between the mixed compositions of the Roman 

Christ-followers generally, and Paul’s actual addressees in particular. To some scholars, 

it is a very misleading assumption to presume they comprised one mixed group whom 

Paul addresses in his letter. Indeed, there is so little evidence in the letter of any 

address to Jews that we can confidently assert that; “Paul’s addressees are exclusively 

gentile.42 

Whereas there is no explicit evidence in Romans of an address to Jews, there is abun-

dant evidence that the addressees are non-Jews. Thus, while there is no need to deny 

that Jewish Christ-followers existed in Rome, it must be asserted that Paul writes only 

to non-Jews. On the other hand, is it conceivable that Paul would write only to some 

of the Christ-followers and ignore the others of Jewish extraction.  

2.5 The purpose of writing 

Paul himself attests that his missionary consciousness is the foundation of Romans.  This 

is consistent with the portrayal of Paul in both his epistles and Acts.  Paul intended to 

travel to Jerusalem and present the collection to the poor Jewish Christians after com-

pleting a period of missionary work in what is now Greece and Turkey. From there, he 

would travel west to Rome and then Spain.  He had two resolves to support his proposal.  

Romans would first give a biography of himself as his literary emissary prior to his arrival 

in the city (Rom 1:10; 15:23-24). Second, Paul would urge the Romans to pray for him 

when he visited the Holy City because he was aware of how delicate the mission of 

 

41 James D.G. Dunn, Jesus, Paul, and the Law: Studies in Mark and Galatians (Louisville, KY: Westminster John Knox 
Press, 1990), 1. James D. G. Dunn, Paul and the Mosaic Law (Grand Rapids, MI: Wm. B. Eerdmans Publishing Co., 
2001), 1. E. P. Sanders, Paul, the Law, and the Jewish People (publication place: Fortress Press, 2009), 1. Also see 
Brian S. Rosner, Paul and the Law: Keeping the Commandments of God (New Studies in Biblical Theology) (Down-
ers Grove, USA.: IVP Academic, 2013), 23-26. 
 
42 Ibid. For the New Perspective scholars such as Sanders, Dunn, and Wright, Jews’ ethnic ritual laws are boundary 
markers. The tradition includes mainly food laws, festival laws, and the foreskin cutting law. 



14 
 

bringing the collection to Jerusalem was (Rom 15:30-32).  Involving the Romans in Paul's 

ministry was the goal of both resolutions. 

Paul was attempting to enlist Christians at Rome for his intention of starting a mission-

ary endeavor in Spain, which is why he wrote this letter (Rom 15:24).  Paul was on his 

way to Jerusalem, where he would encounter traditionalist Jewish Christians who held 

that followers of Jesus who were not from the Jewish people should be circumcised and 

subject to Jewish law.  Paul's connection to Judaism and the law is one area where the 

Pauline landscape has changed during the last ten years. 

Paul wrote the letter for a variety of purposes, including sharing the gospel.  In the 

letter, Paul summarized the message of Jesus Christ that he had been teaching.  On the 

way to Damascus, God had summoned him to share with the Gentiles the good news of 

the crucified and risen Lord Jesus Christ (Gal.1:15-16).  What Paul refers to as the 

reality of the gospel is based on the core beliefs that Jesus Christ is the only way for 

both Jews and Gentiles to be saved (Rom. 1:16) and that Jesus Christ brings Jews and 

Gentiles together in a single new community of Jesus' followers. 

This suggests that while the letter's message—the good news of God—is conveyed to 

Rome in writing, it must also be expanded upon and presented in its entirety when Paul 

visits Rome later on, complete with new words, deeds, miracles, and marvels in the 

power of the Holy Spirit. 

In order to make the sacrifices of the people of the nations acceptable and holy in the 

eyes of the Holy Spirit, he wrote the Letter to the Romans to remind them of the gra-

cious gift that God had given him: the ability to serve as a servant of Jesus Christ, the 

Messiah, throughout the world and to provide priestly and holy service to the good news 

of God.  Paul is proud of Christ Jesus, and as the Messiah's ambassador, he is able to 

carry out all of his apostolic duties.  Romans 1:5; 15:18; 16:19, 26 all reflect the same 

idea: all work and effort are for the hearing of faith of all nations. 

He therefore plans to use this letter to deliver his message about God's plan of salvation 

for the Jews first and the Gentiles later.  Paul explains the message's significance and 
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impact in addition to its content.  These two ideas did not contradict each other; ra-

ther, they enhanced and transformed the Romans' faith in Christ and their readiness to 

serve him in the apostolic task. The best approach to spread the good news across the 

nations is probably to set an example of how to behave with love for one another in 

their new life in Christ, in addition to proclaiming the good news of God about Jesus 

Christ for everyone's salvation.  Paul knows that depending on what transpires in Jeru-

salem, his trip to Rome might be postponed once more. 

Dunn (2009 and 1988) also argues in favor of several parallel reasons for writing Ro-

mans:43 In order to prepare the congregations in Rome for his planned visit (Rom 1:10-

15, 15:23-24, 29, 32), to solicit support for his intended mission to Spain (Rom 15:24, 

28), to win the support of the Romans for his impending visit to Jerusalem (Rom 15:31), 

to provide advice on hinted (Rom 12:14-13:7) and explicitly expressed (Rom 14:1-15:7) 

problems in the Roman congregations, and to provide "a synthesis of [Paul’s] theology," 

which is comparable to what Günther Bornkamm has referred to as Paul's "last will." 

Given these several factors, Dunn argues that "it is not necessary to play off these 

various'reasons' against each other," but rather that "what needs to be explained above 

all" is "why the letter takes the form it does."  Romans, like the majority of Paul's let-

ters, begins with a greeting before swiftly introducing the gospel.44  

 

 

 

43 Dunn, J. D. G. 1988, liv-lviii, suggests three: “A missionary purpose”; “An apologetic purpose”; “A pastoral pur-
pose”. In ibid., 2009, 863-68, Dunn elaborates a bit more on the motives in writing Romans, summarised in six 
points. Dunn’s six points are described here. 
44 The presence of Jewish community and also Christian community were already present even before Paul. For 
further details see., Joseph A Fitzmyer, Romans (vol. 33; The Anchor Bible; NY: Doubleday, 1992),27- 39 ; M. Rea-
soner, “Rome And Roman Christianity,” ed. Gerald F. Hawthorne and Ralph P. Martin, Dictionary of Paul and His 
Letters (Downers Grove, IL: Inter-Varsity Press, 1993), 854. 
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2.6 Literary context of Romans 

This section will give a detailed explanation of the Genre and structure of the book of 

Romans. 

2.6 Genre of Romans  

The purpose of this subsection is to provide a genre identification and abroad outline 

of the whole letter to increase the possibility of the correct exegesis.45 The literary 

genre of Romans is, without question, an ancient form of letter. examining the New 

Testament books, primarily the four gospels, Acts, and Romans, which are written in a 

simple narrative format.  The Gospels and Acts primarily contain narrative materials, 

like as historical legends and miracle accounts, but they also contain a significant 

amount of direct conversation, including sayings, speeches, and dialogues.  Addition-

ally, narrative remarks and summaries that permeate each work join the actual dialog 

in these works.  Direct discourse makes up the majority of the epistolary literature. 

The majority of the book's brief narrative content is autobiographical.  The author and 

reader share a lot of knowledge.  In this genre, both the author and the audience are 

generally specified.  "I," "We," and "You" are the pronouns that predominate in direct 

discourse.  Homilies and exposition fall within the more general heading of ancient 

letters. 

Ancient letters were often thought to be a replacement for the person’s physical pres-

ence. Seneca wrote. “I never receive from you without being in your presence forth-

with”. This was important for Paul because he was often physically absent from his 

church due to mission work elsewhere. Therefore, since one of the reasons why Paul 

wrote the Romans what to prepare for his ministry in Rome and partly the letter em-

phasized the ministry of Christ in his absence, it is very evident that the book of Romans 

based on Seneca’s explanation and its characters as seen above is an ancient letter. 

 

45 James. D. G Dunn, “Romans 1-8,” in Word Biblical Commentary (ed. Bruce. M Metzer; Nashville: Thomas Nelson 
Publishers, 1988), in Romans 1-8 (ed. Metzer), 38:x. 
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2.7 The structure of Romans 

Understanding such structure entails understanding the letter's coherence and thought 

flow. Several scholars have described the structure of the book of Romans differently; 

Rogers Bowen classified the structure into five (5) part that is46, 

Part 1. Context and the theme of the letter (Rom 1.1-17). This part is made of two 

sections according to Bowen, that is Romans 1.1-15 and 1.16-17. According to Bowen, 

when one person writes a letter to another, he usually gives personal news of himself, 

makes some comment on the latest news he has received about the other person, ex-

plains why he is writing the present letter. Paul did all these things in the beginning of 

his letter to the Romans. And he did more, before someone starts to read a book, they 

often ask, ‘who is the writer? Is this person qualified to write about this subject? Paul 

imagined his readers asking the same questions about him, so he showed them how he 

was qualified to write to them about the gospel of Jesus Christ. 

Part.2 The one who is righteous through faith (Rom 1.18-32; 2.1-3.20; 3.21-32, 4.1-25). 

The writer explains, “how can there be friendship and fellowship between human be-

ings and God? Consider what people are like, think of the evil all around us, there at 

Rome or here in Corinth. Yet we all know that God is good so how can he be friendly 

with human beings as they are? People’s chief trouble is that they just do not want to 

know God. According to Bowen, a right relationship with God is God’s gift to human 

beings when they turn to him in faith. Like a good doctor, Paul made his diagnosis of 

human problem in Romans 1.18-3.20, only then Romans 3.21-31, was he ready to ex-

plain the good news of God’s cure. 

Part 3…..Will live. This section has six sub-sections; Romans 5.1-11, 5.12-21, 6.1-23, 

7.1-25. 8.1-17 and 8.18-39. Paul went to explain how a person becomes right with God. 

Starting from chapter 5 to 8, Paul starts by describing the first of the freedoms; the 

Christian is free from the wrath. In these chapters Paul was explaining how one person 

can make such an immense difference to the whole human race. There is a real 

 

46 Roger Bowen, 2009. A Guide to Romans. SPCK International Study Guide, London. 
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connection between Christ and humankind, which means Christ really does bring to an 

end described in Romans 5.1-11. In these chapters, Paul emphasizes that some people 

misunderstand this good news about a new life. They say that if God forgives us freely, 

then we can live as we like. But they do not know what it means to be “in Christ”. It 

means that what happened to Christ has happened also to us he died on the cross, we 

also died, we were buried, we have been raised with him to a new kind of life, as our 

baptism shows us. We are not what we were. Now we belong to God, not to sin. Sin, 

which used to control us without our realizing it, has been conquered.  

Part 4. The nation of God. This part of Paul’s writing from chapters of Romans 9-11, he 

wrote about the great sorrow and unceasing anguish because his own people, the Jews, 

had rejected the blessings. People were always concerned about their own families. 

Paul gave a clear answer to the concerns that were raised in these chapters. He said 

that God is sovereign, and free to follow his own will which is not secret or arbitrary 

but clearly revealed in scripture, and especially in Jesus Christ, to be merciful and 

loving. His word has been effective in the lives of those he has chosen (Rom 9.6-29), 

from Romans 9.30-10.21, he says, all people have a responsibility to have faith in God, 

but Israel as a nation has not had faith, and finally in these chapters Paul emphasizes 

that God is fulfilling his plans, which includes the conversion of many Gentiles, who 

came to hear the gospel as result of the Jews’ rejection of it (Rom 11.11-24); the con-

version, in the of the nation of Israel, which will take place as result of God’s work 

among the Gentiles (Rom 11.25-36). 

Part 5. The behavior of God’s people. Because God, in his mercy, has done all this for 

you, you should now live your live or him. Christians must not have too high an opinion 

of themselves, nor live as isolated individuals. Because we belong to Christ, we belong 

also to one another like different parts of the body, and we should each do what we 

can for the whole Christian community.  

➢ Part 1.  Context and theme of the letter 

• Romans 1.1-15 Paul and his readers 

• Romans 1.16-17 The theme of the letter 
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➢ Part 2. The one who is righteous through faith 

• Romans 1.18-32 Human need: the unrighteousness of the Gentiles 

• Romans 2.1-3.20 Human need: the unrighteousness of the Jews 

• Romans 3.21-31. God’s gift: righteousness from God 

• Romans 4.1-25 God’s gift: the witness of the Old Testament  

➢ Part 3. Will live 

• Romans 5.1-11 Free from wrath 

• Romans 5.12-21 The two families 

• Romans 6.1-23 free from sin 

• Romans 7.1-25 free from the Law 

• Romans 8.1-17 free from death 

• Romans 8.18-39 free from death (2) 

➢ Part 4. The nation of God 

• Romans 9-11. God’s plan for the Jews and Gentiles 

• Romans 9.1-5. The problem of Israel’s unbelief 

• Romans 9.6-29 God’s sovereignty in mercy 

• Romans 9.30-10.21 Human responsibility 

• Romans 11.1-36 God’s plan 

➢ Part 5. The behavior of God’s people. 

• Romans 12.1-8 Christian conduct and the common life in the Body of Christ 

• Romans 12.9-21 The life of love 

• Romans 13.1-7 Christian citizenship 

• Romans 13.8-14 Brotherly love and the coming day 

• Romans 14.1-15.13 The weak and the strong  

• Romans 15.14-33 Paul’s ministry and future plans 

• Romans 16.1-27 Greeting and hymns of praise. 

Despite popular belief, Romans is not a letter essay or rant written for Paul's personal 

benefit, such as defending his gospel or responding to his detractors.  Instead, Romans 

is an intricate epistle that Paul sent to the church in Rome in order to address a 
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particular set of conditions there.  According to Craig S. Keener, this is how the book 

of Romans is organized.47  

A. Introduction. (Rom 1.1-17). The title of the letter, which names the recipients 

(as stated in Rom 1:7), is the same as the title of other Pauline letters.  Since 

Christians eventually began collecting Paul's letters, a title is necessary; other-

wise, it may have been taken straight from Paul's likely mission statement in 

1.16–17.48. 

B. Made right by Trusting Christ (Rom 1.18-5.11). Paul's careful reasoning in Ro-

mans, which frequently flow naturally from one argument to the next, cannot 

be adequately captured in a modern framework.  Although it is impossible to 

separate Romans 1.18–23 from Romans 1.16–17, we have done so in this instance.  

Paul makes a strong case in Romans 1.18–5.11 that the only way for a Jew or a 

Gentile to be righteous is to rely on Christ.49. 

C. Life in Christ and the Spirit (Rom 5.12-8.39). Paul now discusses the next life, 

which entails being associated with Christ (5:1-6:11) and the indwelling of the 

spirit (8:1-39), after discussing righteousness by reliance on Christ's work in Ro-

mans 1:17–5:11. True righteousness is produced by this new life in association 

with God, not just by human understanding of God's just law (Rom 7:1–5)50. 

Scholars sometimes argue whether Romans 5 belongs in the preceding section on 

justification because Paul frequently jumps from one idea to the next rather 

than adhering to a clear hierarchical pattern (Rom 1:16-4:25) or the following 

one on life (Rom 6:1-8:39). However, in Romans 5:1–11, Paul applies to his audi-

ence the concepts that Abraham's paradigm in chapter 4 exemplifies; in Romans 

5:12–21, Paul switches from Abraham to Adam, and the new life in chapter 6 is 

a direct result of Romans 5:12–21. As a result, I think it could be easiest to place 

Romans 5:1–11 in the preceding part and Romans 5:12–21 in the subsequent one, 

 

47 James R. Edwards, 1992. Romans. Bakerbooks, Grand Rapids Michigan. 
48 Craig S. Keener, 2009. Romans. New Covenant Commentary Series 
49 Craig S. Keener, 2009. Romans. New Covenant Commentary Series 
50 Craig S. Keener, 2009. Romans. New Covenant Commentary Series 
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given the minority of scholars (like Talbert).  The potential for such a divide at 

least prompts us to consider the significance of the settings that come before 

and after. 

D. The Salvation and Role of Israel (Rom 9:1-11:36).  Few academics today hold the 

same opinion as those who once considered Romans 9–11 to be a digression or perhaps 

an interpolation from another context.  These chapters, far from being a digression, 

continue the discussion of Israel in Romans 3:1–9, from which Paul somewhat veered 

off course to discuss the relationship between Jews and Gentiles in Christ throughout 

(Rom 1:16; 2:9–10,13–14; 3:9–29; 4:10–12). The biblical evidence regarding God's histor-

ical purposes regarding Israel and the covenant must now be addressed51. 

E. Living the Life of a Christian (Rom 12:1-15:13).  Paul tackles specific, practical ques-

tions in the church more directly after building the theological foundation that demands 

such action, as he does in certain other letters (Gal 5–6; Col 3–4) (hence his "therefore" 

in Romans 12:1).  Romans 12:1–15:13 provides an example of what righteousness in 

relationships should include, even though a large portion of Paul's letter discusses the 

ways of righteousness. The question of Jewish Gentile ties in Christ's body is still a 

major concern in the particular context of Israel (Ch. Rom 9–11), as is particularly clear 

in Rom 14:1–15:13. The practical ideas that link Paul's emphasis on God's intention to 

create a people of both Jews and Gentiles (Ch Rom 1-11, particularly. 9-11) with the 

particular conflicts the Roman churches are encountering (Rom 14:1-15;7) are found in 

teaching about serving one another (Rom 13:8–10). 

F. Romans' conclusion (Rom 15:14–16:27).  Paul wraps up his letters with some crucial 

closing remarks (Rom. 5:14–33; see also 1 Corinthians 16:1–18). After that, he offers 

last greetings (Rom. 16:1–16, 21–23), exhortation (16:17–20), and praise (16:25–27).52 

1. Introduction (Rom 1:1-17) 

i) Paul’s greeting (Rom 1.1-7) 

 

51 Craig S. Keener, 2009. Roman. New Covenant Commentary Series 
52 Craig S. Keener, 2009. Romans. New Covenant Commentary Series 
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ii) Thanksgiving (Rom 1.8-15) 

iii) Good News of salvation (Rom 1.16-17) 

2. Made Right by Trusting Christ (Rom 1.18-5.11) 

i) Inexcusable Idolatry (Rom 1.18-23) 

ii) Sexual sin (Rom 1.24-27) 

iii) God’s Impartial Judgement (Rom 2.1-16) 

iv) Indicting Hypocrisy (Rom 2.17-24) 

v) God’s faithfulness (Rom 3.1-8) 

vi) All under Sin (Rom 3.9-20) 

vii) God’s Solution for All (Rom 3.21-31) 

viii) Abraham righted by faith (Rom 4:1-8) 

ix) Father also of Gentiles who believed (Rom 4.9-12) 

x) The promise through faith (Rom 4.13-25) 

xi) Righted and Reconciled by Christ (Rom 5.1-11) 

3. Life in Christ and the Spirit (Rom 5.12-8.39) 

i) Reversing the fall (Rom 5.12-21) 

ii) Dead to Sin, Alive in Christ (Rom 6.1-11) 

iii) Do not serve sin (Rom 6.12-23) 

iv) Freed from Law (Rom 7.7-13) 

v) The flesh and Sin (Rom 7.14-25) 

vi) Living by the Spirit (Rom 8.1-17) 

vii) Present Suffering, future Glory (Rom 8.18-30) 

viii) Secure in God’s love (Rom 8:31-39) 

4. Israel’s Role and salvation (Rom 9.1-11.36) 

i) Israel Special and beloved (Rom 9.1-5) 

ii) God’s choice not bound by Ethnicity (Rom 9.6-29) 

iii) Two Approaches to the law and righteousness (Rom 9.30-10.10) 

iv) Response of Israel and the Gentiles (Rom 10.11-21) 

v) A remnant (Rom 11.1-10) 

vi) Fulfilling the promise to Israel (Rom 11.25-32) 

vii) Praising God’s wisdom in history (Rom 11.33-36) 



23 
 

5. Living the Christian life (Rom 12.1-15.13) 

i) Consider How to serve one another (Rom 1.1-8) 

ii) Loving every one (Rom 12.9-21) 

iii) Respecting the state (Rom 13.1-7) 

iv) Live God’s way (Rom 13.8-14) 

v) Serve the Lord vs Foods and days (Rom 14.1-12) 

vi) Jewish and Gentile believers must welcome one another (Rom 15.1-13) 

6. Closing of Romans (Rom 15.14-16.27) 

i) Paul’s missionary program (Rom 15.14-33) 

ii) Commending the bearer (Rom 16.1-2) 

iii) Greetings to Roman believers (Rom 16.3-16) 

iv) Beware Selfish Teachers (Rom 16.17-20) 

v) Greetings from Corinth (Rom 16.21-23) 

vi) Praising God’s wisdom (Rom 16.25-27) 

I would like to use Roger Bowen’s structure to interpret the purpose of Paul’s letter to 

the Romans because it explains intensions of this study. Following Karl Barth’s view of 

Romans, I will borrow his argument to explain the “wrath of God” as indicated from 

Romans 1:18-32 under the structure of Rogers Bowen. Karl Barth describes human be-

ings not as they are before the gospel comes, but as they are in the presence of the 

gospel but in the absence of faith. When people reject God’s offer of mercy, they are 

under his wrath. This will give us a firm foundation to explain Romans 1:18-32. As ex-

plained above Part 2 of Bowen’s structure, I would like to explain Romans 1.18-32, 

“Human; need the unrighteous of the Gentiles” which follows under the explanation of 

Part 2. 

Rom. 1.18-32, the Gentiles and their relationship with God. We may think that some of 

the details are not true of the people we know. But if we concentrate on the main 

points Paul made, we shall probably find that it is an accurate picture of people as they 

are today. His thought seems to have progressed like this; People know God, they reject 

God, they worship other gods, God leaves them to live as they have chosen, they get 

further and further from the Knowledge of God, their relationships with one another 
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are spoiled, people live in misery. Therefore, it is this content that I will focus on to 

discuss the ungodliness and wickedness in today church. 
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CHAPTER THREE: A HISTORICAL READING OF ROMANS 1: 18-32 

3.1 Introduction 

If it is read in isolation from the surrounding context of 1:18—3:20 and from the larger 

rhetorical structure of the epistle, Romans 1:18-32 seems to be little more than a typ-

ical Jewish critique of Gentile idolatry, with subtle hints at past Jewish lapses into idol 

worship (particularly the golden calf incident in Exodus, as Paul alludes to in his echoes 

of Ps 106:20 [105:20 LXX] in v. 23).53 Indeed, as many commentators have noted, this 

pericope strongly parallels portions of Wisdom of Solomon 12-16, and so echoes much 

of the same critiques of the Gentile world and pagan idolatry which that document and 

other intertestamental Jewish documents contain. And while Romans  1:18-32 is cer-

tainly not less than a Jewish critique of Gentile idolatry, it is also much more than that, 

especially within the larger section of Romans 1:18—3:20. In an effort to stymie any 

sort of Gentile Christian superiority over their Jewish brethren, Paul launches into a 

devastating leveling argument against pagan idolatry (and by extension, the Gentile 

culture that surrounds it) in Romans 1:18-32. This is followed by an argument against 

hypocritical pagan moralism in Romans 2:1-16. Both of these leveling arguments against 

Gentile superiority are then followed up in Romans 2:17—3:20 with an equally devas-

tating critique of a “censorious” (to borrow Witherington’s descriptor) non-Christian, 

Jewish teacher. 

Thus, Romans 1:18-32 does not merely stand alone as a Jewish critique of Gentile, 

idolatry-rooted unrighteousness, but as the opening salvo in a two-stage attack on both 

Gentile and Jewish ethnic and moral superiority.54 Paul will leave no ethnic or moral-

istic high ground for his audience either Jew or Gentile to be able to boast from. This 

serves to leave open the faithfulness and work of Christ the primary way in which the 

δικαιοσύνη θεοῦ has been and still is being revealed in the world as the only basis for 

 

53 C. K Barret, The Epistles to The Romans (ed. Henry Chadwick; Black’s New Testament Commentaries; London: 
Adam & Clark Black, 1971), 27 
54 Dunn, “Romans 1-8,” in WBC, 38:54 
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boasting, and one that places Jews and Gentiles on the same plane: “the people of God 

who, by grace through the response of faithful trust, are “in Christ.” Wright offers an 

excellent and concise treatment of the place of Romans 1:18—3:20 (and by extension 

Romans 1:18-32) within the larger structure of Romans: 

“The present section, then, is far from being a mere exposé of human sinfulness. Within 

the architecture of the whole letter, it begins the construction of several great arches, 

which, having reached their various peaks in reference to Jesus the Messiah, come back 

to earth in the specific conclusions of the different stages of the argument.” Thus, 

when exegeting and interpreting Romans 1:18-32, it is imperative that we not only keep 

in mind its contextual placement within the larger section of Romans 1:18—3:20, but 

also its placement as the opening salvo of Paul’s larger argument comprising his proba-

tio, which then leads into the central refutatio of chapters 9-11 later in the epistle.55 

3.2 Detailed exegesis of Romans 1:18-32 

I will conduct my detailed exegesis of this text by looking at every verse beginning from 

verse 18. 

Romans 1:18: With the opening statement of his probatio, Paul begins to lay out how 

exactly the righteousness of God is being revealed in the present, as he has just stated 

in his propositio of Romans 1:16-17. Interestingly enough, Paul begins this explanation 

by showing how God’s wrath is currently being revealed, as denoted by the present, 

passive, indicative verb, ἀποκαλύπτεται, at the very beginning of the sentence. It is 

Paul’s usage of γὰρ here that lets the reader know unambiguously that God’s wrath is 

directly connected to His righteousness. Indeed, just as God’s righteous is being re-

vealed (1:17) so too is His wrath being revealed against all unrighteousness.56 By using 

γὰρ at the beginning of this pericope and at the beginning of the whole probatio, Paul 

is establishing both a logical connection to, and contrast with, the propositio of 1:16-

17. The connection exists precisely because the ὀργὴ θεοῦ is directly connected to the 

 

55 Barret, The Epistles to The Romans, 33 
56 Barret, The Epistles to The Romans, 33 



27 
 

δικαιοσύνη θεοῦ. The contrast exists in that God’s righteousness is manifested either 

as salvation to those who are trusting in God and Christ, or as righteous wrath on those 

who have willfully exchanged the truth of God and suppressed that truth in unright-

eousness.57 In this sense the righteousness of God is a “double-edged sword”; it simul-

taneously cuts the bonds of sin for those who place their trust in Christ (as Paul will go 

on to explain in chapter 6 of the epistle) and righteously punishes those who have “ex-

changed the truth of God for the lie.” As Emil Brunner notes: “God’s wrath is the ‘ad-

verse wind’ of the divine will which he [the rebellious human] comes to feel who runs 

into it.”58 

It is important to note Paul’s rhetorical placement of words in Romans 1:18. Having just 

spoken of the δικαιοσύνη θεοῦ in Romans 1:16-17, Paul then goes on to speak of the 

ungodliness and unrighteousness (ἀδικία) of those people “who are suppressing the 

truth in unrighteousness” (ἐν ἀδικίᾳ). Paul thus contrasts the δικαιοσύνη of God with 

the ἀδικία of sinful pagan idolaters. This stark contrast between righteousness (as it is 

being revealed in God’s righteous wrath) and unrighteousness (as is seen in those pagan 

idolaters who suppress the truth of God) helps to set the stage for Paul as he begins his 

treatment of the moral unrighteousness of sinful and rebellious Gentiles, thus beginning 

the first of many leveling arguments in the probatio.59 

Romans 1:19-20: Having established that the wrath of God is currently being revealed 

conterminously with His righteousness (indeed it is God’s righteousness as experienced 

by those who are suppressing His truth), Paul proceeds to explain why God’s wrath is 

being revealed. This is clearly seen by Paul’s usage of διότι at the beginning of v. 19, 

which serves to mark off v.19 as a causal, subordinate clause of v. 18.38 Paul thus 

proceeds to explain the egregious nature of the “suppressing of the truth” in v. 18. This 

suppressing of the truth, this ungodliness and unrighteousness against which God’s 

wrath is being revealed, was not the result of mere ignorance of God. For God made 
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the knowledge of Himself evident to humans, indeed, evident among them, for the 

evidence of the Creator is the very ordered universe which they which we live in60. 

Having established that the knowledge of God was (and is) evident to Gentiles even 

without their being given the special revelation of the Law, Paul fleshes out how exactly 

this knowledge was made evident to them by God in v. 20. Paul has already hinted at 

this in v. 19 by saying that “what is known about God is evident among them.”61 Here 

he states explicitly that God’s key attributes as Creator—namely His eternal, infinite 

power and His unique divine nature that are ontologically distinct from the creation— 

have been, and are being, understood and discerned clearly by Gentiles. Note the pre-

sent, passive, indicative participle and verb, respectively, here: νοούμενα and 

καθορᾶται. These two present, passive, indicatives combined with the prepositional 

phrase ἀπὸ κτίσεως κόσμου (“from/since the creation of the world”) serve to show that 

not only was the knowledge of God made evident in the past, but is still being made 

evident right up to and through the present time. Thus, it is not for lack of evidence 

from the created universe that the ungodly and unrighteous can claim their excuse. 

God has made Himself known as Creator by means of His creation, and so as Paul says 

“humans are without excuse” in their suppression of the knowledge of God in unright-

eousness, even Gentiles who were not given the Law. Rather than being ignorant (which 

would be excusable) they have willfully and consciously suppressed and restrained the 

all-too evident truth of God as Creator.  

Romans 1:21-23: Having described the reasonable justification for the revelation of 

God’s wrath against Gentiles who did not have the Law, Paul further delineates the 

reasoning behind God’s righteous wrath in vv.21-23. Just as with v. 19 Paul begins the 

causal, subordinate clause that comprises v. 21 with διότι, which serves to show that it 

is further explaining what has just been laid out in v. 20. Paul, reiterating v. 18 and the 

“suppressing the truth in unrighteousness,” explains that even though God has made 

the knowledge of Himself as Creator evident among the Gentiles, they still refused to 
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give Him glory (ἐδόξασαν) as the Creator God and willfully denied thanks 

(ηὐχαρίστησαν) to Him for the gift of life which Ηe had given to them. As Dunn helpfully 

notes, Paul also begins to move into more identifiably Jewish categories of critique in 

this portion of his argument. The use of aorist verbs like ἐδόξασαν and ηὐχαρίστησαν 

are reminiscent of Jewish understandings of acknowledging God as the one, true Crea-

tor God, precisely by giving Him glory and thanks. More importantly still though, these 

willful denials of giving glory and thanks to the Creator God are echoes of the primal 

sin of humanity. As Dunn notes: “This failure to give God his due and to receive life as 

God’s gift is Paul’s way of expressing the primal sin of humankind.”43 Thus, Paul fore-

shadows in v. 21 what will be made evident in vv. 22-23, that Gentile idolatry is rooted 

in and echoes the primal sin of willful rebellion in Eden. 

Having conveyed this, Paul immediately moves into the terrible results of this suppres-

sion of truth: “they were rendered futile in their reasoning and their senseless heart 

the center of their personhood and moral will was darkened.” In willfully and rebel-

liously cutting themselves off from God, Gentile idolaters lost sight of the source and 

ground of being and life Himself. As finite, contingent creatures they had severed their 

lifeline to the Personal Source of eternally-existent life and reason. Indeed, they had 

cut themselves off from the Logos himself, through whom all of contingent creation 

was made, and in whom they “live and move and exist” (Acts 17:28 NASB). It is inter-

esting that when Paul speaks of their heart being darkened, he does not use the third 

person plural of either καρδία or of the verb σκοτιζω. Instead, both are in the third 

person singular. Paul seems to be communicating what is true of the corporate body of 

Gentile humanity; their corporate heart as the human race was darkened. In speaking 

of a darkening of the heart of Gentiles as a whole, Paul again seems to be echoing 

Genesis 3 and the effects that one man’s action has had on all his descendants. If this 

is the case, then it is likely that Paul is subtly foreshadowing the synkrisis of Adam and 

Christ that will come later in Romans 5:12-21. At any rate, Dunn, again, sums up the 

matter well: “Paul’s point is that man’s whole ability to respond and function not least 

as a rational being has been damaged; without the illumination and orientation which 
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comes from the proper recognition of God his whole center is operating in the dark, 

lacking direction and dissipating itself in what are essentially trifles.” 

Paul proceeds into v. 22, showing how, in this state of rebellious darkness, those Gen-

tiles suppressing the truth of God claimed to be all the more wise. Yet the irony is that, 

rather than truly becoming wise, they became foolish! It is here, in vv. 22-23, that Paul 

begins to echo Genesis 3 very heavily. The short statement in v. 22 alone seems to 

suggest the story of the serpent tempting Eve in the Garden. There, the serpent told 

her that she would become wise and knowledgeable if she was to eat from the Tree of 

Knowledge of Good and Evil, but by believing such a lie, she (and later Adam) would be 

cast out of the Garden and cut off from the Tree of Life. “Claiming to be wise, they 

became fools”. 

The echoes of Genesis 3 become even more pronounced as Paul moves into v. 23. Here 

Paul begins a three-fold recurrence (the other two occurrences come in v. 25 and v. 

26) of people exchanging (ἀλλάσσω in v. 23 and μεταλλάσσω in vv. 25-26) an aspect of 

God’s truth for a false reality. Here in v. 23 Paul says that Gentile idolaters have “ex-

changed the glory of the incorruptible God with the likeness of an image of corruptible 

man and of birds, and of four-footed animals, and of reptiles.” Paul’s use of rhetorical 

antithesis is in full effect here, as he contrasts the glory of the incorruptible, immortal 

God with the likeness of an image of corruptible and mortal man. This “likeness of an 

image” is meant to show how foolish Gentile idolaters have become in their suppressing 

of the truth. Not only did they exchange the glory of the incorruptible Creator God for 

something finite, but it is not even a full image, only a likeness of an image! Barrett 

communicates this concept well in his translation of the verse: “for the mere shadowy 

image of corruptible man.” 

Going further still in his critique of Gentile idolatry, Paul says that not only did Gentile 

idolaters exchange the glory of God for the mere likeness of an image of man, but they 

also exchanged it for the corruptible likenesses of even lesser creatures, such as images 

“of birds, and of four-footed animals, and of reptiles.” As has been noted by many 

commentators, Paul here seems to be deliberately echoing Psalm 106:20 (Psalm 105:20 



31 
 

in the LXX), which in turn is lamenting Israel’s shameful, idolatrous worship of the 

golden calf in Exodus 32. It is highly likely that he is also echoing Jeremiah 2:11 here. 

This serves as a reminder to any Jewish Christians who heard Paul’s letter read out, 

that the Jews were not wholly without excuse when it came to idolatry. More im-

portantly though, it serves as the first foreshadowing of Paul’s later leveling arguments 

which relocate all people (both Jew and Gentile) as falling short of the glory of God 

(Rom. 3:23) and as either being “in Adam” or “in Christ,” as he will show in his synkrisis 

of Adam and Christ in Romans 5:12-21. That synkrisis in turn leads into Paul’s rhetorical 

impersonation of the bondage of sin that is experienced both in the non-Christian life 

(again, both of the Jew and the Gentile) and in Adam, in vv. 7:7-25. 

One way to interpret this passage is as humanity without the gospel.  To put it another 

way, there is no one who is righteous and all people are "universally under sin."  The 

terms "righteousness of God" and "wrath of God" are used in opposition to one another.  

The revelation of both is interesting.  One relates to the particular revelation that God 

has given to the Jewish people, which is how he holds them responsible. 62 Therefore, 

God's covenantal connection with Israel is related to God's righteousness. The expres-

sion "ὸργὴ θεoυ" refers to God's wrath, which is an act of God more than His attribute 

and a response against human unrighteousness. According to Barret, Paul uses the same 

tense for God's wrath of God as for God's righteousness; in other words, "wrath of God" 

is an ongoing process. Paul argues that it is not ignorance of truth but intentional re-

bellion against God that has sparked God's wrath, so no one is righteous and no one has 

an excuse (Vv 20-21). Man dethroned God and put himself in his place because he denied 

the "righteousness of God," which resulted in idolatry and pointless thought.  The phrase 

"they exchanged the glory of the immortal God" refers to this.  Since people have re-

jected the ultimate reality, which has tainted reason, the objective pursuit for truth 

has become pointless.63 As a result, it created spiritual complacency, relationship ine-

qualities, and conflicts inside the self. 
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Romans 1:24-25: Having explained why God’s righteous wrath is being revealed against 

the unrighteous Gentiles who have been suppressing the truth in vv.19-23, Paul now 

proceeds to explain the exact nature of this wrath. Paul begins this new section by use 

of the inferential conjunction Διὸ at the very beginning of v. 24. This conjunction caus-

ally links God’s punishment which Paul is about to lay out in vv. 24-25—with the pre-

ceding verses, “For this reason [the Gentile exchange of the glory of God for idols] God 

gave them over...” Verse 24 also marks the first occurrence of a second three-fold verb 

recurrence set in 1:18-32, with v. 23 beginning the first three-fold verb recurrence set 

in the pericope with “exchange” (ἀλλάσσω/μεταλλάσσω). This new, second recurrence 

set involves the third-person singular, aorist, active, indicative verb παρέδωκεν [first 

person singular: παραδίδωμι] (“He gave them over”), stated here in v. 24 and then 

again in v. 25 and v. 26.  

V.25, Paul again resorts to heavy echoes of Genesis 3. It seems highly likely that in 

saying “they exchanged the truth of God for the lie,” Paul is referencing Adam’s will-

fully giving up the truth given to him by God for the lie of the serpent in the Garden. 

While most English translations have something along the lines of “they exchanged the 

truth of God for a lie,” I would contend that this type of translation is incorrect and 

misses much of what Paul is trying to convey in his intertextual echoing of Genesis 3. 

The prepositional phrase ἐν τῷ ψεύδει utilizes an articular object of the preposition, 

τῷ ψεύδει. If Paul wanted to convey that the truth of God was exchanged for a generic 

lie, it seems more likely that he would have used a non-articular construction. The fact 

that he deliberately utilizes an articular construction seems to indicate that he is letting 

his audience know that it is not simply a lie, but the lie, the primal lie of the serpent, 

which led to the Fall.53 Given how saturated 1:18-32 is with echoes of Genesis 3, it 

seems that Paul’s usage of the article before ψεύδει here is deliberate and communi-

cates a significant pointer and linkage of idolatry-rooted sin to the primal sin of Adam. 

Again, this is further bolstered by the fact that two key, later sections of Paul’s proba-

tion 5:12-21 and 7:7- 25 heavily rely on the stark contrast between Adam and Christ. 

Even with something as grammatically small as a definite article, Paul is foreshadowing 

and laying the groundwork for the later, key portions of his probatio.  
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Having provided another heavy echo of and linkage to Genesis 3, Paul connects the 

primal sin of Adam to the collective sins of Gentile idolaters by saying, “they wor-

shipped and served the creation instead of the Creator,”. This seems to hearken back 

to v. 22 when Paul said that Gentile idolaters became fools. How foolish it is to worship 

the creation instead of the One who created it! It is as if one thanked their house, 

rather than the contractor who constructed it. Paul then concludes v. 25 with a brief 

doxology to God. It is almost as if Paul’s mere discussion of such rebellious, foolish, and 

vulgar idolatry has left a bad taste in his mouth and so to get rid of it he gives glory to 

God in the middle of the discourse. 

These verses describe God’s retributive justice. The statement "God gave them up" 

should be interpreted as God's reaction to man's willful disobedience.  There are three 

instances of this phrase (V 4, 6, 8).  The word "παρὲδωκεv" is employed rhetorically in 

each of these verses to highlight the continuous judgment.  Here, sin—sin against one-

self (Vv. 24–25) and sin against others (vv. 26-32)—is viewed as God's wrath and the 

reason why God gave them up.  Self-disgrace is the direct result of this judgment.  Men 

degrade themselves when they dishonor God. 

Romans 1:26-27: Having just explained how Gentile idolaters had exchanged the truth 

of God for the lie in vv. 24-25, Paul goes on in vv. 26-27 to provide two concrete exam-

ples of what happens when God gives humans over “in the lusts of their hearts, to vile 

immorality, to the dishonoring of their bodies among themselves.” The clear linkage of 

v. 26 back to v. 24 comes with Paul’s use of the noun ἀτιμία in v. 26. This shares the 

same root with the verb ἀτιμαζω, which Paul uses in infinitival form in v. 24. Thus, Paul 

is describing the most notable and visible examples of such “dishonoring of their bod-

ies” in vv. 26-27. 

In v. 26, immediately following the second recurrence of “gave them over,” Paul again 

uses the recurring verb “exchanged” (μετήλλαξαν) to show how Gentile females, in 

their rebellious, unrighteous state, exchanged the natural sexual relations with men for 

sexual relations with other females, a practice “contrary to nature.”57 There are sev-

eral key points of interest within vv. 26-27. The first, is that Paul does not use the 
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typical words for women and men, γυνή and ἀνήρ, here. Rather, he uses the words 

θήλειαι and ἄρσενες, which translate to “females” and “males” rather than “women” 

and “men.” As Gagnon notes, this is likely a deliberate choice on Paul’s part, as a means 

of echoing Genesis 1:27, which in the LXX uses the singular forms of the words: θήλυς 

(female) and ἄρσην (male). Thus, Paul is rooting his view of proper sexual relations 

here in God’s creative intent for human beings before the Fall of Adam. This makes 

anachronistic claims that Paul did not know about sexual orientation superfluous to 

Romans 1:26-27, for the simple reason that Paul has in view here God’s intended pre-

Fall sexual ethic. Thus, even if Paul knew about the thoroughly modern (or thoroughly 

post-modern) conception of sexual orientation, his stance would remain unchanged, for 

such inborn, distorted, and damaged sexual orientations are products of the Fall, and 

so still far from God’s creative intent for human beings. 

Indeed, since 1:18-32 both begins and foreshadows much of the later, weightier argu-

ments of the probatio—namely the Adam-Christ synkrisis of 5:12-21 and the “I” imper-

sonation of non-Christians and Adam in 7:7-25—it is not surprising that Paul would use 

homosexual behavior as the primary example of being “contrary to nature” as a contrast 

to what is in accord with nature. As Paul will show in chapter 5, all those who are “in 

Adam” are still enslaved to sin and unrighteousness and are part of the old, fallen age. 

But as Christ is the “Last Adam” and has proleptically inaugurated God’s new creation 

right in the midst of the old, so all those who are “in Christ” are freed from such bond-

age and begin to take part in this proleptic new creation now. Thus, any distorted 

sexual orientation and the willful acting on that orientation, is recognized for what it 

is: a product of the systemic, damaging effects of the Fall and of the personal damaging 

effects of those who are suppressing God’s truth in unrighteousness; those who are “in 

Adam.” But those who are in Christ are being made new and healed in the present, and 

so see distorted and fallen sexual orientations and acting on those orientations for what 

they are: distorted and fallen, and so not at all what God intended for His creatures. 

This means that even Christians who struggle with a distorted sexual orientation are no 

longer enslaved to follow it, but are genuinely freed to resist the fallen temptations 
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and impulses of such fallen sexual orientations. It is the defiant, willful act of homo-

sexual practice not inborn, distorted orientation—which Paul condemns here. 

Paul makes sure to leave no ambiguity in this section as he explains in v. 27 how Gentile 

males “abandoned natural relations with females” and committed “shameless deeds 

with males receiving in themselves the due penalty of their error.” Paul wants to make 

clear here that God’s wrath is an awful thing for unrighteous humans, simply because 

it leaves them to be slowly destroyed and dehumanized by their own self-chosen rebel-

lion. Further still, homosexual behavior and it’s willful exchanging of God’s natural, 

creative intent for His creatures with the unnatural, destructive opposite is the prime 

example of Gentile idolaters “exchanging” God’s truth God’s creative intention for the 

world—for the lie, and then being punished by being given over and allowed to slowly 

destroy their own humanity by means of their unrighteous rebellion. Richard Hays says 

it well: 

 “Paul specifically highlights homosexual activity because he believes it offers a 

particularly vivid illustration of how human fallibility warps God's created order.  In 

order for man and woman to join together, be fruitful, and multiply, God the Creator 

created them. Humans who "trade" these established roles for homosexual activity rep-

resent the spiritual state of people who "traded the truth of God for a lie.” 

Paul is clear here about homosexual practice. It is both a result of the fallen world, as 

well as of God’s “giving over” of those who have chosen to rebel against Him. It is 

fundamentally in opposition to God’s creative intent for human beings. No “enlight-

ened” or “modern” view of human sexuality will change that, because such unright-

eousness is fundamentally centered on behavior what humans choose to do—not on 

orientation. Even those Christians who are born with damaged and distorted sexual 

orientations are still called and enabled to resist the temptation to act on such im-

pulses. This is precisely because such an orientation is a result of the Fall and so not 

God’s will and original, creative intention for His creatures.  

Romans 1:28-31: Having just provided a vivid, concrete example of the μετήλλαξαν – 

παρέδωκεν sequencing in vv. 26-27, Paul proceeds to cap off his argumentation against 
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Gentile idolatry and the defense of God’s righteous wrath against it, with the “rhetor-

ical K.O.” of a vice list, showing just how wicked and unrighteous Gentile idolaters have 

become.62 This vice list is introduced in v. 28 by means of the final usage of παρέδωκεν, 

“God gave them over.” The end of this three-fold verb recurrence helps to signal the 

coming completion of the argument and rounds out the μετήλλαξαν – παρέδωκεν inter-

change that Paul has used throughout the pericope. This is combined with a rhetorical 

antithesis of δοκιμάζω - ἀδόκιμος (“did not approve to have God in knowledge, God 

gave them over to a disapproved mind”). While this rhetorical antithesis is hard to 

render into English, in the original Greek the audience would have heard and under-

stood the full effect such a rhetorical antithesis—combined with the final παρέδωκεν 

recurrence would have had. Gentile idolaters refused to approve and acknowledge God, 

so God gave them over to their choice and the result was that, having cut themselves 

off from the source of life, being, and rationality Himself, their own minds became 

debased in knowledge. 

Paul transitions directly from the “things which are not proper” as a result of a debased 

mind at the end of v. 28, to an extensive vice list stretching from v. 29 through v. 31. 

It is doubtful that Paul was simply trying to name specific Gentile vices here, as there 

are far more than just what is in the list and not every single Gentile committed every 

single one of these acts. Rather, the list is meant to have a rhetorical effect, layering 

one egregious vice on top of another for full rhetorical force.64 Paul is seeking to build 

a stark contrast here at the beginning of his probatio, between the idolatry-rooted evil 

and unrighteousness of fallen Gentiles, and the sheer light and beauty of the righteous-

ness of God that is being revealed in the gospel. This is evident at the beginning of the 

list itself by Paul’s usage of ἀδικία, the antithesis of the δικαιοσυνη θεοῦ. This stark 

contrast will be made even more evident with the conclusion of the probation and ref-

utatio, wherein Paul begins his ethical exhortations to his audience in Romans 12:1-21 

by presenting a “virtue list” of Christian behavior, which includes virtues that are al-

most the polar opposite of the various vices listed in 1:29-31. 

Romans 1:32: Paul concludes 1:18-32 by reiterating one final time, that such unright-

eousness and sinful behavior is not the result of ignorance. As Paul has already made 
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clear, God has made the knowledge of Himself as Creator evident, so that even Gentiles 

who are without the special revelation of the Law, are without excuse. The unrighteous 

Gentile idolaters know very well the “righteous regulation of God,” that those who 

deliberately disobey and rebel against God are worthy of death. More echoes of Genesis 

3 can be seen here, wherein God explicitly told Adam that death would be the penalty 

for eating of the tree and yet Adam “exchanged the truth of God for the lie.” Despite 

this, not only do Gentile idolaters continue to commit such unrighteous and wicked 

actions as portrayed in the vice list, they actually encourage others to do them as well! 

The moral depravity stemming from rebellion against God and idolatrous behavior has 

reached its depraved depth in this statement. Not only do such idolaters gradually de-

stroy and dehumanize themselves, they seek to take others down with them. 

Three differences in connections with God, oneself, and others are the results of human 

rebellion against God.  Paul talks about how human disobedience against God causes 

relationships to be uneven.  Paul emphasizes that God's anger is a continuous process 

by using the rhetorical device of "God gave them up" once more.  One of God's required 

characteristics or attributes in response to human rebellion is retributive justice.  God's 

wrath leads to a perversion of ethics and morals.  Paul lists a number of vices in this 

context, and sexual immorality is one of them (V 27–31).  Many academics contend that 

God's anger is only directed at Gentiles because of these vices. These vices, however, 

show that both Jews and Gentiles were abandoned to sin.  Paul is not concentrating on 

any one sin, but rather on how willful rejection of God's righteousness, which was re-

affirmed in verse 32, distorts one's behavior and relationships with others.  Those who 

condoned such immoral behavior were viewed as even more immoral. 

3.3 A Synthesis of Romans 1:18-32 

Roman 1:18-32, at first glance, seems out of place. Hasn’t Paul just spoken of the 

righteousness of God that is being revealed in the gospel in his propositio? Why then 

does Paul speak of the wrath of God against unrighteousness in the beginning pericope 

of his probatio? On closer examination, however, one can see that Paul’s thoughts on 

the wrath of God being revealed against all human unrighteousness are a natural next 
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step in his argumentation. The good news of God is precisely that He has made good on 

His promises, through the faithfulness of His Son, Jesus Christ. Thus, not only is salva-

tion being brought about for all those who are believing, but the evil, sin, and unright-

eousness that have corrupted God’s beloved world and creatures for too long, are also 

finally being dealt with. The δικαιοσύνη θεοῦ that is being revealed shines its light and 

truth on all of reality, for it is Reality. For those who respond to it in faith and trust, it 

is the power of God for salvation, “for the Jew first and also for the Gentile.” For those 

who stubbornly persist in their rebellion and suppression of God’s truth, it is the right-

eous judgment—the “giving over” of the unrighteous to their self-chosen and self-de-

structive rebellion—upon sin in the present, which will be completed in the eschatolog-

ical judgment in the destruction of all evil and sin, including those who have irreversibly 

oriented themselves away from the truth of God. Thus, Roman Romans 1:18-32 is not a 

strange, seemingly random insertion at the beginning of the letter, but rather lays the 

groundwork for other key parts of Paul’s argument. This is particularly evident in its 

repeated echoes of Genesis 3 and the primal sin of Adam, which will later be fleshed 

out and placed in stark contrast to the greater victory that has been achieved by the 

“Last Adam,” Jesus of Nazareth. Romans 1:18-32 thus stands as one of the pillars upon 

which Paul builds his forceful probatio about the δικαιοσύνη θεοῦ. 

In the next chapter, I will put to use this reading of Romans 1:18-32 in various current 

context of issues of homosexuality. 

 

 

 


